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ABARBANEL- History and Parshanut Style

Full name is Don Isaac Abravanel, but today we call him Abarbanel

He was a rabbi, scholar, philosopher, statesmen, and parshan on the Tanach
Born in Lisbon, Portugal in 1437, and was one of the last scholars from the
Spanish Golden Age.

Studied both Jewish studies like the Talmud and also secular works. He was one
of the first Jewish learners to be influenced by the Renaissance going on at the
time

He was also very politically involved. The Abarbanel was the treasurer for King
Alfonso V in Portugal, and used his power to help the Jews when they were in
trouble. He had lots of power and was very high up with many political
connections, especially to wealthy Christians.

When Don Joao Il took over, the new king wanted to get rid of all the nobility,
including his ministers. The Abarbanel had to run away to Toledo, Spain in 1483,
with his family and no money.

In Spain, he became the tax collector for King Ferdinand, despite the Spanish
Inquisition going on at the time. He believed this might help him protect the Jews
during these tough times. During this time, the Abarbanel became very rich and
very close with the king and queen of Spain.

In 1492 though, all Jews were expelled from Spain. Abarbanel could not stop this
from happening. He had to either convert to keep his high status and good job, or
leave. He ran away once again with his family, this time to Naples, leaving his job
and lots of his money.

In Naples, he became adviser to both the king, and later, his son. But when
France took over Naples, the two ran away, along with their families, to Sicily,
where the Abarbanel continued to serve the exiled king until the king died.

After moving around for a few more years, poor and suffering, the Abarbanel
finally settled in Venice.

In Venice, he became one of the leading statesmen to the Venetian Republic,
until his death in 1508 at the age of 71. He was buried in Padua and mourned by
Jews and non Jews alike who loved him greatly.

During all this time, but mostly when things were more quiet in his life like during
his first few years in Spain, the Abarbanel wrote commentaries on the Tanach.
His commentaries show us insight into the 15th century society because he often
compared things in the Tanach to things in his time, like monarchies.

Focuses on the importance of prophecy and is very philosophical. Disagrees
often with the Rambam.



% Unlike many other exegesis, the Abarbanel added social and political issues of
the time into his comments. He would use lessons and ideas from back then and
say how they could be used, fixed, or not used during those modern days.

% Quotes a lot from the Midrash, but liked when it corresponded with the actual text
and would point out if it didn’t.

% In his works on books in Neviim, he would write an introduction of the character
of each book he commented on, the date, and its author. Christian scholars
found this very helpful and used it when they wrote their own commentaries.

% One of the biggests parts of many of the Abarbanel’s commentaries is how in
them he tries to give hope to the Jews who were exiled from Spain. He writes
about the Mashiach sometimes and about how the Mashiach was going to come
during those hard days.

% Sometimes, he also would include Christian exegetes in his writings, either to
disagree and fight with them, or to use their interpretation if it seemed right to
him.

These are his main methods and styles found in his commentaries.

Part 1 - 9/22/16 Bamidbar, Perek Aleph



Pasuk Aleph:

TEXT: Question: nniax n'a noninswn 78w 12 N1y 75 UXRY DX INY NN a0 278w
N N2 UNY NIX XYN D 2NN ANIXY AN 1902 Kinl 0Ni2a%71a% 101 7D ninw 19ona
ANd NYT? N1'an DIdo 7 axnwd (A" "7 ninw) M'waol A% 1IW91 191D UIN NI DATTIDY
n™N MY (oW) "wn N1l .Dni7a%712% DIN'Y XD ALY D DX )'NIL1D1N7127127 Dann 78 o
752 AINXRY 1900 1011 2AIMDA 1D X7 a1 7aX N71a71a% ypa o'pwn T 2y Dniatia v
DNI7A712%7 X7IND™77WN 'Y 11N XY 2NN DDA 10T
['INA NYA NN 77wn NYNNN XD AIXND AN K7W XYN 1D 1T02 'Mwe Nadi:Answer
NYY'Y 11X INYTA DYN DX NINY QXY AWROY NI AXY XX TN D IYY'Y DNETY? aixn
TNIXY? pwnn NOX'MY N71a%712% ypan o> nya 75 nn'w ara 1'7'wirl a1 ona At XY T P
1''221 DYUND D'A'Y INNDN ANTAY 197 0D INIX 2I'NA NN'Y DNIX? A7yN' ax1 X7 D DTN
X1 .20 701X 290 NI ['INA A D DXNI2NA DN'Y ann X7 22TaN aninnan 0wyl
NNY D7 Y1 2T YT X7 QXN NIY D NINY aiXn AN’ oYn At DX 'ann DAY ypzan
'NI7Y D N9ann TNON NN 12N X71 Y72 '72n INIX AYY'YIAN' DIX DY 'NNDD [IND 2Dy
DYN NIX DIN'Y INKX] DT 72V1 NN 12T DINY' RKINN QXN NAN' DIXNAL.ORITI DI'X DIXN
NXIN .DNIAX N7 DNINDWNAY ['INA 2'N'YI.["INN WX D'P'TAN YIA 'UANIXIXIN TRO' K71
DT 75 NINY 1950N2 INTI .IAY DT 1I'AX NI IVAYI INN9YN DAn TNX 72 WT'Y Inilk
200 170 7982 2T NN IR RAT IXR INIXNA ATA 2ann DAY D ant yrTineLnniainG
A0 N7RUA DT AN .0 TIY!

TRANSLATION: The third question is about when Hashem says: “ nTy 15 wxY NX INY
DNI7a7127 DT 75 NINY 190N DNIAX N7 DNINdwNY? kv ma”. This is the opposite
though of what the Torah actually allows. By counting people, a person can be called a
heretic and is committing a very grave sin. The Torah even says in Sefer Shemot that
when you want to count people, don’t count them by their heads (meaning actually
count each person.) So then how can Hashem be asking Moshe to count the people by
their heads?! Rashi tries to solve this problem by re explaining the word nni2a%71a% as
meaning count them by shekalim for use in n712%712% the in the Mishkan. But Abarbanel
does not like this answer and finds issues with it - like the fact it doesn’t say it like this in
the text and there is no proof.

The answer: The Abarbanel says the mitzvah Moshe was commanded by
Hashem to count the people was not saying to use a 7pwn n'xnn whenever you wanted
to count people, rather to teach us something about counting. When you want to count
the nation just because of your own will and desire to do so, then the nation needs to
give money, which will be given for the n1a'12'2 and other parts of the Mishkan. They



got the money from the people by counting them because they didn’t want the Mishkan
to be built by force. They didn’t want people being forced to give money, rather
voluntarily, so they would count the nation and in this way they would be getting money
which they could use for the building and fixing of the Mishkan. These moments when
they would count using money would be for the purpose of the Mishkan.

But when Hashem commanded the nation to be counted, then you did not use
money for counting. During these forced counts, the people would just be counted in a
regular way. No one should be worried of Ein Hara or a plague being sent if they
counted the nation directly, since Hashem commanded the count to take place, so why
would He punish them for listening to His command? Therefore, Hashem told Moshe to
count the nation’s heads, meaning get every male’s name and tribe and count them all
up.

By telling Moshe straight out to count the nation, Hashem is teaching us that
when He commands a counting of the people, there is no need to worry of a plague or
any bad coming if the nation is counted directly. Only when a voluntary count is done
(which was done to get money for the Mishkan in a non-forceful way), was money
necessary for counting and directly counting each person in not allowed.

ANALYSIS: The Abarbanel has a very interesting and different style. He asks many
questions of the Perek, the above being only one of them, and lists them all first. Then,
he gives a big answer/s for all his questions. First of all, in his question, the Abarbanel
quoted Rashi and disagreed with him. Also, the Abarbanel then gave his own answer,
which seemed more logical and rational then Rashi’'s. He did not add in anything extra,
rather took what he knew from the Pshat and found how it worked well together. This
shows how the Abarbanel likes for the text to make sense with whatever drash or
outside source is being brought in to explain it. Lastly, he also puts a little bit of positivity
in his answer. He explains that people should not have been worried because Hashem
wouldn’t send a plague or punishment for doing what He commanded. People don’t
always have to be so worried of getting in trouble, especially if they are pretty sure what
they are doing is okay. This is a lesson that people reading Abarbanel’s commentary at
the time and today can take with them.

(I also noticed when reading more of his commentary on Perek Aleph that the
Abarbanel often quotes many Parshanim, especially Rashi and Ramban, and explains
why their answers are nice but his is the best.)

Part 2 - 11/2/16



ANTAPIARE)R]

TEXT: Question:
AND'Y IR DD DT D NIALAT 721 VY 7D Nannn N In7w NTa X2 % 'R n7Rwn
NNNLVNI NIRAIVA 78X X' 1902 N7YNY:
D'IY DNYLY 'K NIN D W17 KNO 701 2T 221 yNX 72 nannn [0 IN7¢'1 MMx2 20 n78uUn
NNOLNI 7Y NINN2 NAYT? ANIM N 2ATAENRNNAN 7210 N7 D ynxn D Niwn '
:N1'DY NINNN 71 N71WN NN K7 D 07 NINN DAL 7RIY NINN2 NAYY? dNm 0N wo)

Answer:

N2N01 NIN .'TIN WD TV 'IA1 AT 721 yNX 72 nannn 0 1In7w ' nwn 78 N
TT2 YIIXNN Y7 X7'1 1902 11K 12O 97 0'17N1 072 TN NIINN NWI97 NRTN NWION
NI7WY 1DIXIN X7 DNINN2 D701 78 1117721 K7W TY DINRD .1AWIN NINNY7 Yinn Q!
75 1TOW "INX NNY 72X DNINN DX INNU' K71 NNAKRY 113 0N 17N |2Yn D D0'RN0
IWY'Y OYN DX NIX .0TNYN] 78Y' DAYINA 0'171 DNNNWNA DN NI7A 7Y U'R NN
75 N'N'YDAYIN NINNYT YINN 12! TTAW U917 XNU 721 D'YIIXAN 12y DNIXK NIX 12OW NN
'ona 7"TN NX 11D D NNKR NANTNA D'N7IVUN D7D I'N K7W NYT7 YR X 177122 0TX
N'NATAE.ZRY DINNT N7 NINAT DYDY NINN NRNN N N71vn ' yaixnne 0'noos
NINI UD1 XNUNI NI'DW NINNAI N7 NINNN N71IWN NN R 78I NINNa NAYY? NI
NINNN N71UN NN R D17 NINNAI 7RIY' NINNA NAYY7 AN "N DTR W91 NNA VAN
D713 I'N K7W '97 NIINNN N X710 NINNAN [N IN7WN 2IMON R DT 1901 .72%71 N1DY
201 RN NIYRUN DT NNINLE .Y DN 701 0'N71vn

TRANSLATION: The Abarbanel asks two questions on the first few n'j7109 of the Perek.
His first question is why this topic about impure people being sent out of the camp is
commanded to Bnei Israel again, if it was already discussed in X171 190 in the laws of
nxniv and n1nv. His second question is on the way the command is given. By saying
that a 2t ,v11xn, and w9217 xno all need to be sent out of the camp in order for it to stay
holy, it makes it sound like all three types of impure cases are equal in impurity and their
obligation of separation . But, this is not true, since the yaixn is sent out of all three
camps (the inner n1bw camp, the middle 7 camp, and the outside 7xw' camp), the ar
is sent out of only the first two but can stay in 7x 1w nann, and the w917 xnv is only not
allowed in the camp of n1ow.

The Abarbanel uses ni'wno nip'o to answer his first question. He says that the
reason the command is written here can be found by its placement right after the events
of the ninn setup and the inauguration of the n'%. The discussion about sending
impure people outside of the camp only makes sense if it is commanded right after the
camps of 7xw, the 017, and the nnanid are set up! The obligation to send impure



people out only came into play after the camps were set up, and depends on if xw' 12
have a camp or not. Otherwise, there is no need to send n'xnv outside the camp
because there is no camp.

In his answer to his second question, the Abarbanel says that by the fact that it
says these three groups of n'xnu need to be sent out of the “nann”, and not the “ninn”,
shows there a difference between all three cases. If it said “send out of the camps”, it
would then seem that all three are equal, and therefore all three types of impure of
people must be sent out of all three camps. But by writing “send out of the camp,” the
NN here shows that not all are sent out of all three camps, rather each level is sent out
of different camps.

ANALYSIS: The Abarbanel uses the pshat to answer both his questions. In the first
answer, he uses ni'v1o ni'Mo and the logic of the placement of the laws of n'xnv in the
nann after the camp is set up and the o7 are appointed. For his second answer, he
focuses on grammar, and uses one word to answer his question. He proves that the
NN is very precise with its words and uses them carefully, unlike man. The Abarbanel
clearly believes the Torah is not written like a person speaks, rather it chooses each
word carefully to explain and teach different things. Each word is important and the
Torah would not make a mistake in any the words it chooses. The choosing of the word
ninn and not ninn teaches the inequality of the three levels of impurity and their
consequences.

Additionally, the Abarbanel notices issues in the pshat by reading and analyzing
other sources. By reading both X171 and n'noo n>on, the Abarbanel is able to come up
with questions by noticing how the sources and the n'jz109 here do not seem to work
well together. Not only does he uses these outside sources, but he often also says what
the source said so the reader doesn’t have to look for the sources himself.

Part 3 - 12/5/16 Bamidbar, Perek x:

TEXT:
Question:



DMIXNN INY'YD NMIYXIN DY92 1WIY] K71 1WAN DN7RYIA NNy 78 1wyl nn7 2" n7Rwn
NN 0NY NIIN'YN DNZRY DN YIN'Y DD CURY NE D 1WA DY DN7RY AN DRI YA 1R
NX7X NIDN NN X7Y NR D' AWAN TV IX TRR DT ANE0mM TN N NNl .nannxa n'fnn
DNINN NN'7NYT:
Answer:

D27 NINI 1R WA 'MN7OKRINNYT IWTRNN DNYIXR 17 N DI DRLVN YA 1727 7RY'Y DI
DY ' W 117K ' NIKRT DT DNDA DNXRY 1190 X7X 1101 DY R D NAI01 DDNYRY NIY

2IX N'7IN11 TWA 117 NIN R MIvann A T IR XONA 7707 T 2"vnw N

D NYIYYT WA D07 NN P71 .aWA 17OKR M NNRIE 711 'MNAYNA N9OW ONNAT YN DX 'y T
N7W 170 DOONN RX'Y D 0N WTN TY .NIWY IX NYNN IX DY DFTAR 0'A* INIR 17DKN X7
N2> DON 1P'NIN7 IXONNW NPNIN7 MI7D NNT7 D7 NNl DD9XRN KX TWK TV INT D 12 NNNY7 171N
YIT1 .2INT [2yn 070D0NW 21" X7 771 D122 DITR DONINI [IW'7M KIN NITE.DON7RYA INIK MY
[PW '©7 N7XRN 0N 7122 10T NINE.NINN2 2AIYNYT XA'W DN TNNNYT '1'"Muan NHRNN T AT D
TV N'NCNONAL O MYY? DNl NWY? DNl nwnN? onnil TR 0I'7 INn 0NNy 0NNM AN
DN X'2N7 NIRT NNWY ‘N T D 07D ND'W T 1WAy 72 D 0NN TNR 7D XN '9D D 0N TN
AWK N DK NORN D W'TI NIM'Y TV 7N YI7' 12 0NN XVIN 72U TV 1IIRNN QWK WD AN
NIIYXIN DYO] D 12NN K71 NTN 7ITaN waIya NNy 127'NN1 NIN1.0ONKX A'NINE Nawn HDanjpa
NNMANA |"TY N7W1 K71 N0 DT OTIRENIN (NN 0TI DN RN N7RYNY 197 2wan 178wy
N'NERIN R D N NYYN DR IR Y0 ITIYWIETRNA TA0] [IT PN DN TY'W MINKR 72X DR
IMNAYNA 1790'Y 'IXY NN X7 DN'NAT 7Y T DAY N WRI DNV 1TI2D 3Y1 DN97 N'NaN NN
NT 191 NN .Y 79X M NNY NMNKX )'RELI7U0 IR DNNK DYS DN7 N1 120W w'D 751 K71
122NI1 D32 NAwNN 7"1 0D272 AWK "N IR DNOKNA D MNKX D"VI.NIWRID K71 WAy KD 127NN)
DNONNY NXY' NINI.DD'WYN 721 NYAWN N'D KINY '97 DN'YYY N'DIN NN 11197 NNkA D 1199
2" N7RYUN DT DNINIELININGTKR NPT NIX DNOXNA 178D DMIXNN RX' AT N7 DDINKA INIX

TRANSLATION:

Question: The Abarbanel asks a few questions on the story, specifically the
punishment, of the n'uxnn. First, he asks, why the Jews were not punished the first time
they complained about wanting meat when they first left n'xn, while here they are
being punished for asking Hashem for meat. Second, if their request was so bad in
Hashem’s eyes, why didn’t he ignore their request and not give them what they wanted
instead of giving them the 17w which would lead to bad in the end? Lastly, why did the
punishment have to last for 1 whole month, instead of only one day or even five, since
the whole purpose of the 17w was anyways only to fulfill the group’s desires?



Answer: Hashem gave the group of n'uxnn quails for one whole month, but not
because their request was right, rather as a punishment for what they said. By their
statement “ywa 17X M”, the Jews were doubting Hashem’s nnawin and abilities in the
world by asking who was going to give them meat. Therefore, Hashem decides to give
them meat, but not only for a few days, rather for one entire month, until they are sick of
it, won’t be able to smell anymore, and will want to push it away from them. Just as the
Jews desired it greatly, now they are going to want to make it as far away from them as
possible. When Hashem said x11, He was implying that just like you want a stranger to
stay far away from you, so to they will want the meat Hashem is going to give them to
be far outside of their lives. This is the way of physical desires: wanting something so
badly, but once you get it, you want it as far away from your life as possible.

Hashem made the 17w come for one month because there were levels to the
punishment. The n'uxnn each died after a certain amount of days due to how badly
they sinned. Those who sinned the worst lived for the full month of the punishment until
they died, while others who sinned less extremely died after 1 day or 5 days and did not
have to experience the wiy for that long. Hashem made it this way to show everyone
this event was from Him, and for them to recognize n 1 in the quails He had brought the
Jews.

To answer the question of why the Jews were not punished the first time they
complained for meat but were punished now was because Hashem held the generation
now to higher standards. The first time they had complained, it had been prior to |nn
[nn N1 NN and Bnei Israel did not have much trust yet in Hashem and were not fully
His people yet. But after the Jews received the in and saw Hashem’s amazing miracles
at 'o W, it wasn’t acceptable for them to doubt Hashem’s nnawn and abilities anymore.
How could the Jews ask “who will give them meat,” and doubt Hashem so much that
they didn’t even believe He could give them what they desired?!

In order to truly give them the punishment they deserved and teach them a
lesson, Hashem punished the n'nxnn instead of ignoring them. He also expected more
of them now that they had seen many of His amazing miracles, which therefore brought
them the w1y and not just 17w to answer their request like they had previously received.
The punishment was given to show everyone Hashem'’s abilities in the world and why
they have no right whatsoever to be doubting Him and His control over the world
anymore.

Analysis: The Abarbanel uses comparisons to other similar moments in the Tanach to
both ask a question and answer it. He also uses a thematic approach to Bamidbar and
looks at the bigger picture of the Sefer. His answer of the higher standard Bnei Israel



are now held to also help understand the rest of the Sefer and why they get punished
for so many things that they wouldn’t have been in trouble for in the past. It helps
explain why the Jews drop on the “rollercoaster” of Bamidbar and end up sinning so
badly that they don’t end up going to Israel like they had originally been supposed to do.

The Abarbanel also focuses on small Pshat details like the length of the
punishment to help understand the punishment better. He additionally asks a bigger
question about the punishment: ‘why punish them at all?’ to help once again understand
Hashem’s waly more in depth.

Lastly, Abarbanel uses common recurring themes and ideas in the Torah,
especially in this part of the Jews’ history, like nTn 121> nT™n and Hashem’s nnawn in
his approach. These ideas both fit in well and also help clarify the reasoning behind
Hashem'’s actions.

The Abarbanel also sends a hidden message about not doubting Hashem,
especially since so many miracles prove His existence and abilities, a message
probably needed greatly during the time the Abarbanel lived.

Part 4
1/6/17
Bamidbar, Perek 13 ( "2 mn)

TEXT: nrrn px D .07 2'vnn IMMNWN DNN D'WIRNY TN NNR 7R NN 9 IRIQY NI
D2 1YY K7 NN NN IR KR INY NN DTN 1Y K7W DNIR DIXEDNIR N7Y 0"V nuny
T2 NTYN 72 DRI NKR IR DY 17001 nwn 70X 7R 1K1 |'W7 1IN019NIN YIRN 1INN 1AW TWUKD
D'720N07 YYIN' DIXY 1121 .N27 YI¥N2 DNIXK NIX NYNY [IYXIN DNIYY INTI.DNNAT 07D ynw'y
'WIN |2 7172 NIYO XINL.ONNO0 NIX 11019 17X 72K .OKIAI DNRY IYN'Y K7 WD N7 YW
IWT'WI .NQXD Y D'YIVY NI7I2NNN DN WX 1270 D11 0NN [Inn? DONSN'Y nnn'7nn
MNX DTN NIYOVN 7'0N7 *TI1.11227 NX 101N 11'AXK NNKRY 1ND1 D'ANI7ATEDRMRD PTIN 7R
VWO IYUN [IWRIN YYUON D' DTN INN7Y QUK YIRD 78 DX NWn TA1D [IYRIN DINXN



IR N71 117 NI 1'A7R 'NOWR NNKR X7 IINN7W AWK YIRD IR 1R NNR RN 20 ywonl L "a0nn
MMX D"V YIRN DX 1WA K71 K'NN NINN DT X7 DNYT AW 197 11'NIAR7 'N Yyawl TUR YIRN
NIN DN'MQTA XY 1IN YYWONIL ... XN YIRD NPRIALND702 1¥) K7 1780 INN7W AWUN YIRD X
N7 INY X701 IX¥N X7 DN D IN2 27D 0D NTE.DNN YIRD DR 198 DY 'K 7290 T2 D21 DX
DNYYI 0N 72X YIRN 722 '"INR D23y ' RY1N2N IFNY 'MYNIEH'WY N NR 0NN DT A

T¥N 2N1L.RIN TY D 0YN T¥N TRXR .DTTY AN YInd 0D YIRN WI2OW DN'Y7R NNR 0Yn 117 T'NonY7
DNI DNNI2A] D'RINN DNT AWK RAXN T¥N AN .07 17010 X7 D'IRD DN 190X DRY DMYN
YIN2 QW' My DINK KN DNMATA XY TN YWD .0NN RN YIRN 7D 178D 1NDT TWUN D'7aun
TA7NW 17 DNYYID NIDY X7X .12 0277 IK A1 NTA 12T DNN 7R X7 nwn nan D N1laan
N7 NIN D .NNXY2 NYIN1 AN 0DYTN NRON NNY D700 D2 NN .07¥X YNl YIRN WIdD NNy
N7 DWNI WUTR7 2NP N'NY 2200 0T YR 010071 NI7Y7 IR X' DX .np17nn 12Th o'y
TNTAY NNXINTA DIPNA O X7 YUK XINY [T T D1 0MY?9 0 nl7 nxn oo m 101dt IX
NX'UI DNIX INXIY DRI INYYD NIX YT 1201 2210 YR QY Pmyw '97 Ni7y7 17010 X7 2210

DN MK oI MNN D 1701' X7 NN NITY7 1¥7' DRI 171222 11aY7 1701F 3'R1ENT2 D2 DN7RY
T 201 0 7Y AW Y100 D 0N NP X7 DY DA [T 0T 010071 NI7YY IXYY DX .0 D
[N NN DT IXANN .YIN1 O"2 KIN DDA NY7R N2VN1 YIND RIN NNYWN'YIRD WIDDW N TN
NN N7RYN NT2 NONINEDNAIYNI 0720100 N2TA 1IN DY DfYwn'.

TRANSLATION: The Abarbanel lists seven sins that the n'7aan committed, each within
their speech and response back to Moshe after exploring the land of Israel. The first sin
is seen by the fact that it says that the n*7aan came to Moshe and Aharon. Moshe sent
them to observe the land and to report only back to him. But when the n'7a7n returned,
they brought the news back to Moshe, Aharon, and the entire nation. He had wanted to
keep this journey and information quiet, just like Yehoshua had when he sent n'72a n. By
making the information public instead of keeping it a secret, they made a big mistake
since they basically told the weak and scared people going to fight for the land that their
enemy was big and scary and that they did not stand a chance. Usually army officers
keep this secret in order to not discourage the nation and make them nervous. They did
not follow Moshe’s request, and when they realized they made a mistake, they
committed their first sin by putting the blame on Moshe and saying it was Moshe who
sent them to Israel.

The second sin they did was clearly showing through their speech to the nation
that they did not want to inherit Israel and did not see it as a special gift from Hashem.
This is seen by the fact that the n'2a7n said what they saw in the land Moshe had sent
them to, and not the land Hashem had promised them and was going to give to them
soon. Their attitude towards the upcoming inheritance of Israel was negative instead of
the spies being positive and running with excitement and happiness to explore the land.

The sixth sin that they did was their mention of the giants in Israel. Although they
only saw the three giants that lived in jinan, they made it sound like Israel was filled with



giants in order to make a big deal and scare the nation. They made the ny nervous by
telling them Israel was surrounded by others from three sides, one side was a strong
nation, one side was filled with fortified, strong cities, and the third side had the powerful
giants.

The seventh and last sin they did was mentioning j?'my and their occupation in
the south, since Moshe never asked them about this, but they mentioned 7ny anyways
to scare the nation. Not only was it difficult and scary because Israel was conquered
and occupied by other nations, but it was even worse now for the nation knowing 7'my
was there. The n'2a2an made the nation fear not only being in Israel and fighting, but
even the journey to get into Israel, since the south was blocked by 77y, and if the oy
tried to get in through another way like the mountains or |17, other nations would be
blocking their path. The Jews feared '7ny and already knew how evil they were and
how much they hated 7 w' ny, so mentioning them in the report about Israel would
especially cause chaos and apprehension within the nation.

These, the Abarbanel says, are some of the evil sins the n*7an did to scare the
nation and cause a commotion within the nation, using the answers to Moshe and way
they spoke to do so.

ANALYSIS: Here, the Abarbanel closely analyzes the pshat and the words of the
n'"727n to find the sin. He looks throughout the answers of the n*2aan very closely to find
any possible ways that the spies might have sinned and therefore been the cause for
their punishment. He also uses a source from another place where spies are also sent
and compares them by seeing what the person sending spies usually asks for. Since
Yehoshua had wanted to n*7a1n to go in secret, it must be that Moshe probably had
also wanted his n'72a27n to be quiet about their journey, and since they didn’t do so, they
messed up and ended up sinning.

The Abarbanel finds many possible answers, possibly to show why there was
such a big punishment for the spies, since it was not only one sin that brought it. Every
line that the spies say, the Abarbanel compares it to Moshe’s actual request to see how
they did not follow what Moshe had wanted from them, leading to their many small sins.
But he also explains how all these little sins in the report of the n'7aan work well with a
big theme/sin that the spies were committing, which was to make the land look bad and
make the worried nation scared and very doubtful. Although he focuses on the pshat,
the Abarbanel uses a thematic approach here too by showing how everything they said
follows the idea that they did not want to go into Israel and tried their best to accomplish
this mission by making the land look bad and by scaring the ny.



Part 5
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Bamidbar: Perek 16 (inTyvi ny7)
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TRANSLATION:

The fourth and fifth questions the Abarbanel has on the perek are about the
conversation between Korach and Moshe, specifically about Moshe’s response to
Korach'’s statements. His first question on the response is: Why did Moshe not right
away refute Korach and prove who was the chosen one from Hashem. He could have
fought their argument immediately after they said it, but instead he tells them to do the
whole process with making naioj? and seeing who Hashem chooses the next day in the
morning. Only later on does Moshe fight back, but the Abarbanel wants to know why the
need to wait until the next morning and do the test with the na1oj7. The second question
the Abarbanel asks on the response is: Why does Moshe say three statements in his
answer that all basically say the same thing: Hashem will choose and show who are the
ones right for the job. It seems very repetitive, and Moshe could have just said one of
these statements in order to get his point across that Hashem will show if Korach or
Aharon is the rightful Kohen Gadol.

Abarbanel then answers the question by explaining more in detail about
everything that happened after Moshe heard Korach’s argument. When Moshe first
heard, his immediate reaction was falling on his face because he was embarrassed that
they doubted his nxi1n1 and from the rest of the things they said. Moshe understood
three different niz17nn that they group was implying from their statements, which is why



it says Moshe heard, meaning he understood. He then fell on his face, debating if he
should ask Hashem what to do and get directions from Him, or to decide on his own
how he should respond.

Moshe then realized it wasn’t so smart to prove to them right away that Korach
and his group were wrong, and Aharon really was the rightful Kohen Gadol, which is
why he told them in the morning they would find out. One reason he realized it was not
a good idea was because they were too angry now, and proving wrong would be
useless and even counterproductive. So, Moshe decides to give them something to do
until the morning when he will tell them off, so the group has time to cool off. Also,
Moshe realizes the group might be drunk which is why they were acting in such a
disrespectful way, and since it was the afternoon around mincha time, Moshe gives
them time until morning to sober up.

Moshe told imTy1 N1 to make the naiop because they wanted to be n1anin and
this was the holiest job of the nani, which was done in the mornings. If they are meant
to be the rightful n1n>, Hashem will accept their |37 and this will symbolize they are
holy and Hashem has chosen them for the job. Moshe said three times that Hashem
would show who is the rightful/holy one not because he was being repetitive, but
because there was three nipi7nn he was refuting. The first time Moshe said it, he was
responding to the first argument, which is that Korach believed he was the rightful |n>
21T2 over Aharon. The second time Moshe said Hashem will show us who is holy was
referring to the argument of all the firstborns in the crowd who believed they were
supposed to work in the Mishkan, and not the Leviim who had taken their job. The third
and last time Moshe says Hashem will choose the rightful one is to respond to the third
argument, in which |a1x1 vaw (represented by naxi [nT), complained that they were
the rightful nnda, and not nTin* and qorr who had received jaiIx’s blessing of
leadership. Each of the three seemingly repetitive statements Moshe said in his
response were actually each said as a response to the three different arguments being
said against Moshe.

ANALYSIS:

As he often does, the Abarbanel here focuses on little details, and questions
every little thing that happens. Instead of simply believing that Moshe responded how
he did just because, the Abarbanel knows there has to be a better explanation and
further reasonings. In his answer, the Abarbanel uses logic and human nature to explain
why Moshe gave imTyi1 nay until morning before responding. People usually act
irrationally when they are drunk, so Moshe believed Korach and his group therefore
might have been drunk, which is why they acted so brazen. Also, he says logically it
makes more sense for Moshe to answer inTvi N1 when they had calmed down, since



there is a better chance they will listen and respond well. Additionally, Abarbanel takes
Moshe’s response as an opportunity to prove why Moshe is a good and fit leader of the
nation, because he gives Korach and his group the benefit of the doubt and a chance to
fix their mistakes before being punished.

The Abarbanel’s approach on the way Moshe responds to people who fight and
doubt him and his authority also teaches people an important lesson. An effective way
to respond to people who argue with you is to give them time to cool off and give them
the benefit of the doubt instead of attacking them back right away.

Lastly, Abarbanel also uses Midrash omni significance because instead of
viewing Moshe’s repetition as just the way man speaks, he believes their is a better
reason for why Moshe said a similar statement three times instead of once. Each of the
three times Moshe said Hashem will choose the rightful one, the wording is a little bit
different, and the Abarbanel uses these little differences in the word choice to prove that
each statement refutes a different nji72nn. Abarbanel analyzes the pshat carefully and
very in depth, which is a common thing he does in every perek he comments on.

Part 6
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Bamidbar: Perek 22-Balak and Bilam story
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TRANSLATION: The question the Abarbanel is asking here is on a very clear issue:
After not allowing him to go curse the Jews, Hashem later comes to ny7a and changes
his answer. He tells ny7a that if Balak’s messengers return to ask him to come with
them, he should go with them. But when the messengers do come to call him, and ny7a
does goes with them like Hashem said to do, Hashem gets very angry and sends a
JX'm with a sword to stop him. It makes no sense though for Hashem to be upset, since
He allowed and even commanded ny72a to go!

The Abarbanel then answers by reinterpreting Hashem’s answer. Hashem told
ny71 that if the messengers came again, he should go with them, but only say what
Hashem tells him to say. Beforehand, when Hashem told him not go at all, Hashem was
stopping ny'7a from both the action of cursing the Jews, and the action of going to Balak
to discuss the king’s request. So when ny7a told Balak no, Balak answered back asking
him to at least travel to meet with him, and once he came they could discuss Balak’s
actual request from ny72a of if he could curse the Jews or not.

The Abarbanel then compares Balak’s request of ny72a to a doctor who is asked
to come heal a patient in another country. The doctor is paid both for his travels and for
the actual action of healing the person. ny7a too will get rewarded for both steps. So
during His second response, Hashem tells oy that if the messengers of Balak come to
call ny'72, meaning just asking him to come, he should go and get the money from Balak
for his travels. But he cannot go curse them, and has to say whatever Hashem tells him
when ny72 goes to discuss if he will curse or bless the Jews, or do no action at all. oy7a
has no say in this, but does not realize this. He should have understood that Hashem
did not want ny'7a to go curse them. He was only permitted to go to Balak for the
traveling part of his request, but ny22 misunderstood, and just went right away the next
morning with the messengers, implying he was agreeing to both the traveling and the
cursing. ny7a thought Hashem was letting him go, so ny7a went with the mindset that
he was going by his own will, and this was a sin on his part even though he knew in his
mind cursing the Jews would not work out.

So basically, the issue with ny'7a going even though Hashem had told him he
could, was that he was going believing it was by his own will and choice, and that
Hashem would tell him what to say that would make cursing the Jews ineffective. He did
not understand that really Hashem was not giving ny7a full permission, rather just



allowing him to go on the journey to benefit, make some money, and discuss face to
face with Balak if he would actually go curse the Jews or not. ny72 misunderstood
Hashem and did not do what He had asked.

ANALYSIS:

The main technique the Abarbanel uses here is the method of doing a very close
and focused reading of the text, in this case, Hashem’s answer. He is being very
particular and answering the question only by using a detailed analysis of the words. He
reinterprets Hashem’s answer based on his close reading, and points out things the
reader may not have understood by a quick read of the text. He pay attentions to the
little details, such as the fact Hashem says: “when they call you,” meaning just summon
you to come, and not meaning ask you to curse the Jews.

The Abarbanel also uses a common example to help explain the situation, which
may relate to the Jews both at the time he was living and today. Many Jews at the time
he lived did not learn all the time and their education was not always the best, so the
Abarbanel uses a relatable example of a doctor to make his answer easier and more
understandable.

Lastly, something interesting | also found in his commentary:
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The Abarbanel calls ny72 evil, clearly taking a more 7tn approach and a more close
reading approach than the basic idea from the vwo here that ny7a was neutral and an
T2y Hashem. He says that because ny7a was evil, he did not tell the messengers the
correct thing Hashem had told him. Instead of saying he can’t curse the Jews because
they are blessed, ny7a said it was because Hashem would just not allow him to go with
them. This may have caused Balak to think there was still a chance that ny7a could
come, which is why he continued sending more messengers with higher statuses, until
he finally got ny7a to come.



